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impelled to reject. portions óf:the ` (Visėshya and Viseshana) has 
Srutis as not valid, Ramanuja had earned- for the system evolved by 
no difficulty in. synthesising the  Ramanuja the name Visistadvaita. 


entire Sruties and‘evolving out of - As a result of this relationship 
them one single thought. «Iti - between God and the World (in- 
Sarvam “Samanjasam’ (thus has . cluding man as wellas matter) the 
-everythingh been synthesised) are © individual soul obtains an ideal to 
_ the words with which he winds up -strive for. Human life be came enn- 
- his commentaries on the Sutras, © obled- In advaitism man has to al- 


That in itselfis an achivement of © ternate between leading a false life 

ʻa very high - order. Ramanuja (as lifeis unreal) and claiming to 

went on to synthesise the world ° be God (Aham Brahmasmi). To 

` and God. As glibly asthe mate- - man neither view of the human soul 

rialist ( Charvaka ) affirms the conduces to moral responsibility, 

existence of the world and denies - and that isa potential danger in 

, God, the Advaitin had affirmed - spite of the fact that the Acharyas 
istence of God. and denied ~ who preached and . practised A 
lee a ee ee eee ai ————— ——- ——" 

the world, which is said to bea Advaita were men of the noblest 

; mere myth or illusion And even character and loftiest attainments. 

“> as God survived the c aslaughts of . This danger was done away with in 

materialism, the wor'd has. survi-. Ramanuja s view of the individual 

- ved the argumentat ons - of the soul as a mode or Prakara of the 

; mayavadin. It was left to Rama- _ Para Brahaman. ot Absolute God- 

nuja to affirm the equal truth and head. And in finding a reason for 

3 validity of both. world and God, the creation and continuance of 

the two existing side by side not as this world of avidya and evil, is it 

two irreconcilable ane mutually-at- ` not more modest to take the res- 

= war elements, but as a homogene- ponsibility for the same on our 

ous whole organically united, even own selves and attributing them 

d as the body and soul, and as the .to our own karma (past deeds), 

body’ and its component parts- rather than to attribute it to the 

The difference between them is inability of Brahman, the Abso- 

not in connotation but only in de- Jute, to resist the impact of maya 

notation. The material and its on itself ?. 


s. attribute are two ideas but are onè 
i jn substance. This line ofreason-- ` . If we turn to the nature of 
R: ing of material and attribute God head, here also Ramanuja’s 
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contribution is unique. The God 
of his conception is not a mere 
existence without qualities or at- 
tributes, without fineness or fla- 
vour. He is a perfect Being posse- 
ssed of all auspicious qualities, 
the essence of them being Daya or 
Mercy which gilds and brightens 
all His other qualities, such as 
gnana, sakthi and so on. Thus 
where others laid emphasis on 
divinising man by making him 
think of himself as God, Rama- 
nuja has humanised God, and 
rendered. it possible for us to ob- 
tain salvation at His hands by re- 
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., ` lying on His Mercy rather than on y 


our own knowledge or gnana. 


The soul clings to the body as 
much as the body to the soul; and 
the soul of man that God is, He is 

‘far more fond“of man than man 
can ever.be fond. of Him. Once 
we realise this, our whole attitude 
changes. The centre of gravity 
shifts from our, own individual 


selves to God. Karma is quelled 
by Kripa, and man’s every action 
becomes a mode of worship, as 
gloriously pictured in the closing 
mantra of the Taitreeya Upani- . 
shad. Fear of God yields. ‘place 
to love, lovenot only towards Him 
but towards all creation that is His. 
By a touch of the magic wand of 
sareera-sareeri(Body-soul) analogy 
the world becomes a unified whole 
with all its component parts in 
perfect position and no discord. 
“He who sees every thing in Me 
and sees Me ineverything” is hail- 
by Lord Sri Krishna as the true 


Seer. Ramantiia was snch a seer ~ 


and his works: are calculated to 
help those who study them to 
become similar seers themselves. 


May the unifying and synthe- 


é sising spirit of Ramanuja be on us 
and may it bring to a world dis- 


tracted by divisions and dissen- 
sions,—concord, harmony and 
peace! 


—D. Ramaswamy Ayyangar. 
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Visishtadvaita : The Philoso 
The system of philosophy 

associated with the name of Rama 

nuja is known as Visishtadvaita. 


The chief contribution of. Rama- ` 
nuja, apart from his effort to Sýs- . 


tematize the philosophy of the 
Upanishads,is his attempt to deye- 
lop a complete system which syn- 
thesizes the concept of God with 
the philosophy of the impersonal 
Absolute. We should not think 
that Ramanuja developed any new 
philosophy, and he makes no 
ae Claim of originality. He was the 
Bir culmination of the movement that 
J started ftom the Vedas and was no- 
j urished by Alvars,Nathamuni and 
- Yamunacharya. Ramanuja?s geni- 
us ard supreme efforts resulted 
in the systematic presentation of 
Visishtadvaita. which emphasizes 
the spiritual experience of God 
without ignoring the cri*ical meth- 
ods of philosophy. VisiSitadvaita 
owes not a little of its influence on 
the subsequent development of the 
philosophy of religion to his clear 
and rational interpretation of it. 
In his exposition of the -Vedanta, 
-he claims merely to follow the 
N doctrines of Bodhayana, Tanka» 
Dramida, Guhadeva, Kapardin 
and Bharuci, many of whom pre- 


d 


CC-0. Bhagavad Ramanuja Nati 
Eoss = 


ation,Kolkata. Digitization: eGangotri. 


phy of Sri Ramanuja 


ceded Sankara, and the prima facie 
views mentioned in Sankara’s wri- 
tings show that Ramanuja’s asser- 
tion as following an ancient tradi- 
tion is not unfounded. His works, 
nine in all, give an idea of master- 
ly exposition and consistency of 
philosophy. Prof. Berriedale Keith 
Says that ‘the Sribhashya, his com- 
mentary on the Brahma Sutras, con- 
veys an impression of no mean 
philosophical insight and it is fair 
to assume that his work in substa- 
ntial merit and completeness far 
outdid any previous: effort to find 
in the Brahma-Sutras a hasis fyr- 
monotheism.’ 


Ramanuja accepts as ultimate 
three kinds of substance, matter 
(acit). soul (cit) and God (Isvara). 
Though equally real, matter and 
soul depend on God and constitute 
His body or attributes, the rela- 

- tion being conceived as that bet- 
ween body and soul. Individual 
souls and matter form the body of 
God and He is the Soul of souis 
and matter. God is the central 
Reality of soul and matter and 
neither can exist without Him. 
They exist in Him and are abso- 
lutely inseparable. Thus the three 
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realities are all ultimate, eternal 
and distinct from one another. 
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It is rather difficult to find an ` 


English equivalent for the Sanskrit 
term Visishtadvaita. It is some 
times erroneously rendered as 
‘qualified nen—-dualism’. This con- 
ception may beillustrated by take- 


Ing a common example like a | 


‘mango’. Here the colour, the 
taste, the smell, the flesh, the shell” 
and the fibre which constitute the 
whole fruit can be distinguished 
as being different from one ano- 
ther. Though each element in the 
fruit has its own distinctive attri- 
butes, the synthetic wholeis regar_ 
ded as a mango. What is common 
to all the different paris of the 
fruit is their inseparable existence. 
Of the various parts which form 
the mango we can regard any 
particular one as the substantive 


(viseshya) and the rest as attribu-. 


attributes enanas). Likewise if 
God., the chief factor, comprehends 
in Himself matter and the souls, 


the Reality may be regarded as 
advaita, one without a second. 
God, the substantive factor, directs 
and predominates over the attri- 
butive factors. Though the world 


of matter and souls have real exis 
tence of their own, they are entir— 


ely subject to the control of God 


in all their conditions. Here the 
«qualified non-dualism’ is not a 
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synthesis of the distictions between 
the attributive factors and the 
substantive factor, but that God, 
who is the Soul of souls and“ mat. 
ter, is one- It isthe non-dualism 
of the qualified whole. By this 
definition, the identity and diffe- 
rence of matter and souls with 
God are maintained. By their very 
nature, the souls and matter are 
neither identical with God nor with 
one another.Perhaps it may not be 
incorrect if we interpret the term 
‘Visishtadvaita’ as signifying that 
whatever exists is contained within 
God, and soe system admits no 
second independent factor. Acco. 
rding to Sankara, Bhaskara and 
Yadavaprakasa, identity is pri- 
mary and difference secondary, 
but for Ramanuja difference is pri- 
mary and identity secondary. 


Ramanuja accepts only two 
categories: Substance (dravya) and 
non-substance an-(adravya) The 
five 


Sey tae is tenfold =: 
fi 


qualities the 


y- dravyas: 


y 
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whole (visishta) is imagined to 
undergo change. God and souls, 
viewed as the substantive factors 
are immutable. The dravyas, 


“ which are divided into two classes 
as jada (matter) and ajada (imma- 


terial), are six: The jada compre- 
hends nature (prakriti) and time 
(kala), and the ajada includes 
attributive consciousness (dharma 
bhutajnana), Super-nature (su- 
ddhasattva), soul (jiva) and God 
(Isvara). Jada is that which is 
cevoid of pure sattva. Now 
we: shall say a few words re 
garding prakriti, jiva and Isvara 
who form the most important 


Prakriti; This is the substra- 
tum of the three gunas, sattva, 
rajas and tamas, and not the com: 
lex of the gunas as in Sankhya. 
Prakritiis not independent of God, 
but constitutes His body as Hi 
mode. The entire universe evolves 
out of prakriti under the will of 
God and is entirely ulider His con- 
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trol. Prakriti is the seat ofsouland - 


indirectly. through it of God. The 
relation between them, viz: matter 
and soul or prakriti and its evo- 
lutes is aprithak-siddhi (insepa- 
rable relation). The evolutes of 
prakriti provide appropriate bo- 
dies to souls accoding to their past 
karma. 
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‘soul and inner controller. 
the essence of consciousness and 


Jiva: Like prakriti soul also 
isa mode of God. It is entirely 
dependent upon Him, though dis- 
tinct from Him. It also constitutes 
His body, since He is the soul of 
It is of 


bliss. It is not a fabricated com- 

plex, but an eternal reality, a karta 

(doer) and-a bhokta (experiencer). 

The souls are many and there is no 

difference among them as far as 

their essential nature is concerned. 

Itismonadicinsize- Inits natural 

state, its attributive consciousness 

expands and is able to apprehend 

everything. But in samsara» as a 

result of its past karma; its cons_ 
ciousness contracts, though never 

absent. The contraction of cons-. 
ciousness and bliss is itself samsara 

and expansion of the same through 
constant communion with God is 

itself moksha. The souls are of 
three kinds : those that are ever- - 
free and never experience bondage 

(nitya), those that have attained 

release from transmigration (mu- 

kta) and those that are still 

in samsara. 


_Isvara: God is the absolute 
Reality, endowed with all auspi- 
cious and excellent attributes 
which are unsurpassable- He too 
is of the nature of consciousness 
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and. bliss; all-powerfull,. all-perva 
ding and all-compassionate. He is 
the inner ruler of matter as wellas 
souls. As already pointed out, God 
with souls and matter as His body 
constitutes an organic unity, Sus- 
taining and controlling them for 
His purpose. Since God cannot 
be separated from “His modes or 
attributes, He is determinate and 
not indeterminate. God possesses 
two states as cause and effect. In 
the state of cosmic dissolution 
(pralaya), which occurs at the end 
of a kalpa, matter and souls exist 
in a subtle state possessing none 
of the qualities which make them 
objects of experience or cognizing 
subjects. Brahman in this subtle 
body is said to beina causal state. 
From this subtle state, creation 
evolves by the will of God. Subtle 
matter develops into gross form» 
souls expand their consciousness, 
entering into connection with the 
bodies appropriate to their past 
karma. In this gross condition 
Brahman is said to be in the state 
of effect- Thus God is the mate- 
ria] cause as well as the efficient 
cause ofthe universe. This change 


of body from subtle to gross state 
does not affect the nature of God, 
because it is His body that under- 


"=" modification while as the soul 


ysmic body He remains un- 
1 
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changed. Thus the self-determining 
Isvara isthe Absolute of Ramanuja-.. 


In the theology of Ramanuja» 


‘which is an inheritance from the ECY 
ancient Bhagavata school, God 


manifests Himself in five forms. 
The first is the highest (para), in 
which as Parabrahman or Nara- 
yana, He dwells in the domain of 
nitya-vibhuti. The second form of 
manifestation is known as Vyuha 
which is fourfould: Vasudeva, 
Sankarshna, Pradyumna and Ani- 
ruddha, forms assumed for pur- 
pose of worship by -the devotees, | 
instruction, creation etc.. The third, | 
is vibhava in which the Supreme 
manifests Himselfas avataras: The 
fourth manifestation is antaryamin 
in which he dwells in the heart of 
all embodied beings as their friend. 
The last is called archa in which 
the Deity dwells in consecrated 
images: In all these manifestations, 
the chief purpose isto help the 
erring souls, by His unsurpassable 
love and compassion. 


_ Before proceeding further, it 
Is necessary todeal briefly with 
Ramanuja’s theory of knowledge. 
Attributive consciousness ( dha- 
rmabhutajnna), according to Ra- 
manuja, can manifest itself and 
other objects. Since soul also is 
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of the nature of consciousness, this 
. hasbeen described as attributive 
consciousness to distinguish it from 
self- consciousness of svarupa- 
-bhuta-Jnana- The manifestation 
of attributive consciousness is never 
for itself, but for the individual 
soul. Unlike soul ‘it can only show 
but cannot know’. Jnana which 
is a modification of atributive con 
sciousness functions through the 
mind (manas) with or without 
the help of some sense-organ thro- 
ugh which it reaches its objects, 
which exist already indepedent of 
the mind- This is called satkhyati, 
‘since sat (what exists)alone is cog- 
nized- Whenit comes in contact 
with an object, it reveals it to the 
soul in question. It may be noted 
that all mental states like desire, 
hate, etc. are the modifications of 
attributive consciounsness. 


There can never be a know- 
ledge of an unqualified bare object; 
and it necessarily points to an 
object as characterized in some way 
or other. Hence according to 
Ramanuja, there is nothing like a 
pure indeterminate (nirvikalpa) 
Stage, for even there something is 
Cognized, through the features of 
the object may not be clear. It 
follows from this that Ramanuja 
never | admits an attributeless or 
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non-differenced Brahman. Even 
the negative statements of the 
Upanishads ‘not this, not this’ 
(neti, neti) negate only certain 
attributes. 


Another important point to be 
noticed is that all knowledge is of 
the real, since it never reveals any 
object that is not presented. Valid 
knowledge not only agrees with 
outside reality, but also facilitates 
adaptation to it in life. There is 
no error in the logical sense, as 
even error is incomplete knowledge: 
If all knowldge is true, how the 
distinction between truth and error 
is to beexplained? The distinction’ 
between truth and error is made 
from the practial or empirical stand 
point. When a firebrand is swung 
round rapidly, it touches all the 
points of the circle-described with- 
out our being able to apprehend 
the intervals. As a result we see a 
fiery wheel. Here the cognition is 
no illusion ‘in the logical sence, 
What has happened is that the 
perceiver has failled to apprehend 


the intervals due to the rapidity — 


of the movement. In the cases of 


other errors like nacre- = silver, 


yellow conch, etc. the distinction 
between truth and error is explai- 


nedona practical basis.In samsara, _ 


all knowledge in a way reveals 


CC-0: Bhagavad Ramanuja National Research Institute, Melukote Collection. 


j 
j 

y 
F 


